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In the Name of  Allah the Compassionate, the Merciful
First, I would like to thank the organizers, the Archbishop Bartholomew, the Organization for Religion, Science and the Environment for convening this event.  
This symposium is a unique opportunity for us to address some of the outstanding theoretical and philosophical issues forcing what is happening in today’s world. The melting of the polar ice is the arctic tragedy of our time, aptly named as the mirror of life. Our disrespect for life and our war against nature are today reflected in this artic mirror. Here we are face-to face with the consequences of our actions. Here, we have an opportunity to speak openly and see with our eyes the profound impact of human thought and the tangible consequences of decisions and particularly policy decisions that have placed the world in the predicament in which it stands today.
We are all now aware, based on sound scientific evidence and our own cognition that the excesses of humankind have disrupted the balance of nature. God’s creation and blessings have been corrupted at the hands of humanity disrespectful of nature. 
It is also clear that the current state of affairs, i.e., unsustainable trends such as global warming, the spike in severe weather conditions, degradation of natural resources, thinning biodiversity and serious pollution of water, air and soil, over-consumption and poverty, all point to a serious mismanagement of our only ship, the earth. We are all passengers of this one ship, which implies we face a common destiny and no nation will be spared.
We have embarked on a journey that is symbolic of the journey humans have traveled through history and of the journey that we each individually have to travel in our inner and outer lives.
Metaphorically, we can be compared with the sojourners on Noah’s ark, warning people of the great floods destined to cover the earth, consequent to human actions and endeavoring to promote God’s message and save His creation. We might also be likened to the companions of Jonah some of whom denied him and those who threw him into the stormy sea where he found refuge in the belly of a whale, that great fish that gave him the chance to return to himself and repent.  
We may be likened to the companions of Ismail son of the great idol breaker Ibrahim, who as a child scratched the hot sands of Mecca with his foot until the spring of Zam Zam flowed fulfilling the wish of his mother Hajar for which she had agonized and prayed. It may be that we are the companions of the mother of Moses, who confided in the perilous alligator ridden waters of the Nile and left her newborn in a basket so the water became his sanctuary. Or companions of Moses when he was later instructed to strike his staff on a rock so 12 springs would spontaneously flow to quench the thirst of each of the parched tribes of Israel. 
We could be the companions of Jesus when his mother Mary received a daily supply of heavenly food and declared that God bestows his blessings upon whosoever He wants without stint. And we might be companions of the Prophet of Islam when divine revelation gave him the concepts that form the foundations on the basis of which scientific thought still flourishes. 
The Qur'an asserts, "All living things come from water" and it has the quality of purifying both body and soul.  
The prophets have been sent to educate humanity, to warn them of the consequences of their actions. Prophets have all in different words taught mankind to cherish nature, to respect blessings like water. Prophets provided insight on matters that were too sophisticated for societies to unravel themselves. They served as the source of light and guidance in the dark ages of greed, arrogance and lust. However standing where we are today, in terms of the destruction of our natural environment, it seems that those who have no regard for the worth of life have no goal but to pursue their selfish instincts and have dominated  world affairs as if it were private property.
It seems that global decisions are not driven by contemplation, logic and ethics but are energized by the drive for power for lust and supremacy.  It seems that our systematic denial of God’s beneficence has led us to make decisions and live in a selfish manner that is destroying our precious ecosystem.
We need to revisit history to find the point of deviation. Were we doomed from the start? There is a verse in the Qur'an wherein the angels speak at the creation of man and actually object to God’s decision to bring this new being into existence. “And when your Creator stated to the angels I will appoint a viceroy on earth, they asked will you appoint one who will make corruption and shed blood on earth? While we worship and uphold Your Holiness, Allah replied, `indeed I know what you know not' ” (2:30). 
Apparently, the angels had a keen sense of what the future would bring. Yet, there is also clear allusion to an undisclosed reality God mentions.  That beacon of hope referred to in the Holy Book is the very same spiritual dimension that modern man expends so much fearsome and prodigious energy to try to deny.
The points of divergence might be sought later in the history of philosophy. There was a time in the history of post-Renaissance western philosophy when a separation between religion and science occurred. It was sealed with the notion of eternal divorce. Religion was afforded only the personal realm, while politics and science were freed from the ethical strictures of religion. Science was given the opportunity to discover the truth with no reference to moral and ethical norms. Religion took a different path and today both face immense consequent challenges. 
This abrupt parting of the ways between science and religion has been considered by scholars and academicians to be the point at which the death knell rang against nature. Francis Bacon, the English philosopher defines knowledge as power, the power to harness nature and to use the forces of nature for betterment. This might be the landmark philosophical point of alienation that has justified the aggression on nature that occurred during the industrial age  

The civilization we deal with today has brought the gifts of science and technology but has deprived us of the wisdom to guide and provide direction to knowledge. Technology has enormously improved physical living conditions. It continues to provide copious opportunities for betterment. Yet the spiritual realm that is the great human enabler for overcoming the multiplicity of life's challenges has been denied—even vilified; and the ethics and insights of that higher spirit that could harness man’s endless thirst and quest for power have been lost. Here is where we stand today; lost and disoriented.
In spite of the advances in science, we still are failing to witness knowledge based decision-making processes particularly at the global level. Our actions indicate that we are still unfamiliar with the principles that are governing the planet earth’s precious ecosystem. Today more than ever, we lack the ethical framework to correct our actions and to bring about change in our personal lifestyles and collective policies.  
One of the paramount principles of life is that we reap the rewards or consequences of our actions. “Whoever does the smallest bit of good will see its consequences, whoever does the smallest bit of wrong will see its consequences,” the Qur'an intones (99:7). This provides an ethical cornerstone for our actions. A framework for accountability in our deeds, one  that can facilitate change in   unsustainable practices that are detrimental to the continuation of life on earth and need to be revisited.   
The world is being driven by forces that have evinced a near complete negation of ethical responsibility. The leading politicians in today’s world fall well below expectations when it comes to commitments and promises that have been made. Global public opinion has little confidence in the actions and decisions of its leaders.  
Corporate media have not fared well either. It has not been able to promote a responsible and indeed sustainable lifestyle model for youth or society as a whole. Apparently, the outstanding yardstick for media success is the proverbial bottom line. 
What has aggravated the global situation is the sense of insecurity that war and armed conflict and terrorism have created and the devastating human and environmental toll that war has taken.
Today we are facing two major wars--a war against nature and wars against humanity. We realize that that they may have a common root. Both wars may stem from inner human restlessness. Government and business leaders need inner peace to promote peace with nature and peace with other societies. Lacking this equilibrium, we seek in vain to create peace, prosperity and a better life for the future. We have denied our inner selves and our ethical principles and thus we find our selves at war with nature and with others.

Throughout history, thinkers and men of religion have pointed to the need for ethics and inner peace. Socrates, Jalalidin Rumi, and Aquinas have all spoken about the need for a balance between reason and spirit, between heart and mind. The prominent Islamic philosopher Mulla Sadra has a renowned treatise on this matter, in his work Asfare Arbae or the Four Journeys. He talks about the need to make four journeys or attain four stages of cognition to achieve the inner peace and ethical equilibrium that all people, particularly those in leadership roles need to attain. 
The first journey is within one self or within the society, to learn and understand its basic fabric and interwoven factors. It is the first level of cognition, a necessity in dealing with nature or society. The second journey is from the people to the Truth. It is a journey highlighting the spiritual strength needed to lead people throughout life; the trek that ensures the direction and orientation that we so clearly lack in today’s world. It can bring us back to the source of life to nature and a change in direction that would change our decisions and actions. 
The third journey is from the Truth to the Truth, it is an attempt to penetrate the spiritual realm, so as to cure the selfish short sightedness that has led to the excesses we observe today. The object is to establish the ethical standards that prevent aggression against nature, and against others, standards that prevent over-consumption, carelessness and indifference. This is the revitalizing journey. It is what we need to revive the withered spirit. 
The fourth journey is the mysterious return from that wondrous sojourn to God back again to the people. It is the journey bringing the message of inner peace to the society, to establish peace and a sense of direction for the young generation. It also seeks to regain the confidence that we have lost in their hearts and minds of the youth. It is an indication of the intrinsic ties between the spirit and the material world--an essential message for the leaders and politicians who claim to be searching for solutions to the quagmires of global warming, war and sense of insecurity and lack of confidence.

We need a dialogue to rebuild the ethical approach in global affairs. Environmental ethics are forgotten not only by people but also by politicians who govern world affairs, lacking the inner equilibrium and peace. How can those who lack inner peace and spiritual prudence guide the ship of humanity through these troubled waters, to find and follow the eternal light that knows no ebb?
Thank you.

****
*Moral responsibility normally implies knowledge, capacity, choice, and value significance. That is to say, if a person is morally responsible, then he (a) knows of this requirement, (b) is capable of performing it, (c) can freely choose whether to do it or not, and (d) the performance thereof affects the welfare and/or liberty of other beings. Because one's response to these requirements reflects upon his/her value as a person, we say that this response has "moral significance". 
This analysis of moral responsibility might help to explain why environmental ethics has only recently attracted the attention and concern of moral philosophers. Quite simply, until recently our effects impacting the natural environment were regarded as morally neutral since nature, we assumed, was both impersonal and too vast to be injured by our interventions, or at the very least, we were quite incapable to foresee the harm resulting from our dealings with nature. Now, of course, we know better. 
We know that we can cause massive and permanent damage to natural landscapes, resources and ecosystems. Not only do we know that we can cause these insults, we also realize how we can cause them, and how we can prevent or remedy them. Knowing all this exacts a moral obligation to act with care, foresight and, at times, with forbearance and constraint. In our dealings with the natural environment, we are, in short, called upon to reflect, act, or perhaps to refrain from acting, in a manner which testifies to our worth as persons and as a culture -- in a word, to respond morally.

